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is no trace existing in history of such a saint." This 
is the only answer we can give from the history of the 
Church ! This striking fact is actually confessed hy M. 
L'Abbe Gerbot, the Vicar-General of the Diocese of 
Amiens, in a tract which he has published on St. 
Theudosia. He says — "Nous n'avons aucun monument 
historique qui renferme quelques details sur Sainte 
Theudosie. Les anciens martyrologes, Remains et 
Gallicans n'ont pas recueilli son nom" — that is, " We havo 
not any historical document which contains any details 
about Saint Theudosia. The ancient Roman and French 
martyrologies have not even mentioned her name !" 

And what does it all rest upon — this splendid festival at 
Amiens, got up by Pope, cardinals, archbishops, bishops, 
and ecclesiastics ? Why, upon this — The Count of Es- 
calopier, a French nobleman of Amiens, in his travels at 
Rome, found a tombstone in the catacombs of Rome (an 
ancient burial-place), with this inscription : 

Anrelitc Theudosia?, 

Jieniguissimas et 

Incomparabili femina?, 

Aureltus Optatns 

Conjugi innnoentissim* 

l>i?po3. Pr. Kal. Dec. 

Nat. Amhiana 

13. M. F. 

TTUNSLATIO!!. 

To Aurelia Theudosia, 

A most benign 

And incomparable woman, 

Aurelins Optatns, 

To bis most innocent wife, 

Buried 30th November, 

I>y nation an Amhian, 

To her who well deserves it, 

He placed this monument. 

Here you have, reader, the whole that is known on earth 
of Theudosia ! here you havo the credentials of the saint 
and martyr ! of a new object of invocation ! of a new inter- 
cessor between God and man ! 

This inscription is the foundation, the only founda- 
tion of the faith of those who have recourse to her inter- 
cession with God ! 

But for once we have made a mistake — we have forgot- 
ten a fact — in digging for the bones, a little glass bottle was 
dug up. Mark that, reader, for it is very important. 
What could that bottle have been for but to hold the blood 
of Theudosia? And why should her blood have been 
bottled, unless she was a martyr ? 

The Count of Escalopier (who, perhaps, came to Rome 
to look for something of the kind), submitted this tomb- 
stone and glass bottle to a Roman tribunal, called " the 
Congregation of Relics," whose duty it is to pronounce 
what relics are genuine. He submitted this evidence (and 
this alone, for there was no other evidence to submit); and 
on this evidence the tribunal pronounced that the bones he 
produced were the bones of Theudosia ; that Theudosia 
was a saint and a martyr, and that she was a native of 
Amiens, in Fiance ! 

The Pope himself confirmed this decision upon this evi- 
dence, and proceeded to make a decree that the name of 
Theudosia should now bo added to the ritual of the Church 
of Amiens ; that an office should bo inserted there in her 
honour ; and that henceforth masses should be celebrated 
in her honour in all the parishes in the diocese of Amiens, 
and an annual festival be celebrated in her memory! 

Will our readers look over the inscription again, and 
imagine, if they can, the infallibility of the Pope who could 
pass such a decree upon such evidence! 

But was this woman " born at Amiens ?" So the Pope 
and congregation of relics translated Nat. Ambiana ;* for 
Ambianum they said was the Latin name of Amiens. True, 
that was its name once ; but too late to serve the turn ; for 
its original name was Samanobria ; and the Roman Em- 
peror, Gratian, changed its name to Ambianis.f after the 
empire was become Christian, and the age of martyrdom 
had gone by. Will any of our readers now invoke St. 
Theudosia, or seek her intercession with God, on the faith 
of that inscription and the glass bottle? Will they believe 
in Pope, cardinals, archbishops (Irish ones, too), bishops, 
and ecclesiastics, teaching them to invoke dead women on 
such grounds ? 

Htvc we not proof here that the Church of Rome with 
all its infallibility, with all its machinery, is not fit to be 
trusted or followed in the question of the invocation of 
saints ? 

We hope to be able to show our readers more of this 
manufacture of saintly relics— of the manner in which 
joint-stock companies are got up, and people arc invited 
to take shares in the buying and selling of relics as a good 
speculation, just as they* would in a railway. And a very 
good investment for money it is for those who have 
no conscience. We hope to produce some evidence on this 
subject. 

•It Is almost inconceiriMe that the Congrejration of Sacred Relics 
.« t.Ti! ..""" , Xk so » r(>ssl J r Momiit r«p»ctlng Latin inscriptions 
f™- wi i„k ..*",*• for * «H"™*tiiin of " nati," instead of for " natione," 
''m „»ii '*"""■"■» * und * '" suc " in »criptions. Tim inscription savs 
nothinB whatever about where Theudosia wua born, but only .tales the 

S«. I In Ti "!* ""I" „" M "P™ 1 "*- lluw t,,e P 00 "" i«=»l"e of Amiens 
ihi„„ h -,~ * br lnfal,ib "''y ? I* infallibility be necessary in any- 
unni?, it aurelj is necessary ,u directing us to true objects of worship. 
t Sigtbert, ad. a.D. 382. 



IMMUTABILITY OF THE CHURCH OF ROME. 

TRADITION AND DEVELOPMENT. 

One of the greatest difficulties that Protestants have to 
contend against in their controversies with Roman Catho- 
lics is, to ascertain what is, and what is not, the authorita- 
tive teaching of the Church of Rome. That there should 
be any doubt upon so fundamental a point, especially in 
the case of a Church which claims to be infallible, may be 
a novel and startling statement to those of our Roman 
Catholic readers who implicitly believe that the doctrines 
of their Church are fixed, unchanged, and unchangeable — 
the same now as in the first ages of Christianity, and des- 
tined to remain without a shade of variation to the end of 
time. Nor is it, indeed, at all surprising that they should 
believe this. They have heard it reiterated a thousand times 
that "Rome is immutable;" and they very naturally ac- 
quiesce in the truth of an assertion which, while it seems to 
invest their own Church with one of tho sublimest of all 
attributes, implies, at the same time, that every other form 
of Christian profession, must be, from its very nature, 
novel and transitory. Our object in the present article 
is to show that this idea of the immutability of the teach- 
ing of the Church of Rome, is a mere illusion. And in 
proof of this position, we shall not enter upon a detailed 
examination of the various particular points on which she 
has changed, but we shall limit ouselves to the considera- 
tion of one great general question, which virtually includes 
all the rest — viz., Has the Church of Rome adhered in- 
variably to the same opinion respecting the Rule of Faithi 

Upon this fundamental point we assert that the teaching 
of the modern Church of Rome is diametrically opposed to 
the clear and formal decisions of the Council of Trent. 

Tridentinc Romanism declares the standard of faith to 
be fixed and invariable. Modern Romanism — as repre- 
sented by the most eminent divines of that communion — 
maintains that there resides in the Church an unlimited 
and illimitable power of expanding it. Tridentine Ro- 
manism holds that the Church ever continues to believe 
what she first believed, neither more nor less. Modern 
Romanism insists that the existing Church, at each par- 
ticular moment of her history (i) dti UnXnaia), possesses 
an inherent power of ordaining new Articles of Faith. Tri- 
dentine Romanism declares that the Rule of Faith was, 
once for all, stereotyped, as it were, in the primitive ages. 
Modern Romanism denies this, and informs us that it has 
been set up in moveable types,* alterable from time to 
time, at the will of a living, infallible, authority. The 
Tridentine doctrine may be termed the theory of Tradition. 
The modern doctrine is known as the theory of Development. 

Let us first consider the Tridentine doctrine upon this 
point. The invariable language of the Fathers of that 
Council is, that alt the doctrines and all the practices which 
they decree to be true and obligatory, have always been 
the received doctrines of the Catholic Church in every age, 
without any the slightest variation, from the days of Christ 
and his Apostles, who were the first authors of the said 
doctrines and practices, down to tho time in which 
the holy and oecumenical Synod of Trent assembled. 
Thus, for instance, the well-known decree respecting the 
Rule of Faith, passed in the 4th session, runs as follows: — 
" The sacred and holy, oecumenical and general, Synod of 
Trent, lawfully assembled in the Holy Ghost .... 
seeing clearly that this [saving] truth and [moral] discipline 
are contained in the written boohs and the unwritten tradi- 
tions, which, received by the Apostles from the mou«/i of 
Christ himself, or from the Apostles themselves, the Holy 
Ghost dictating, have come down even unto us, transmitted, 
as it were, from hand to hand, (the Synod) following the 
examples of the orthodox Fathers, receives and venerates, 
with an equal affection of piety and reverence, all the 
Books botli of the Old and New Testament — seeing that 
one God is the author of both— as also the said Traditions, 
as well those appertaining to faith as to morals, as 
having been dictated either by Christ's own word of mouth, 
or by the Holy Ghost, and preserved in the Catholic Church 
by a continuous succession."^ Here all saving truth and 
moral discipline are declared to have been delivered by tho 
mouth of Christ himself or His inspired Apostles, and to 
have been handed down cither in the Scriptures or by 
uubroken oral tradition. The same assertion is made iii 
several other of the decrees — e.g., speaking of the Sacra- 
ment of Penance, the Fathers 3ay, '• The universal Church 
has always (semper) understood, &c." (Scss. xiv., c. 5); 
and, speaking of matrimony, they declare, "that the holy 
Fathers, the Councils, and the tradition of the universal 
Church, always taught, &c." (Sess. xxiv). And in exact 
accordance with their statements, the famous Bossuet, 
writing against the theory of development, which had been 
recently propounded by Juricn, a Calvinistic minister, thus 
expresses himself—" What I affirm to be true is, that the 
faith never varies in the Church : that it reached its perfec- 
tion at once, and was well known from the very first."X In 
reference to Jurieu'sasscrtion, that themystery of the Trinity 
remained undeveloped down to the time of the Nicene 
Council, Bossuet designated such an opinion as a horrible 
libel on Christianity, worthy only of the lips of a Socinian. 



» The illustration ts Dr. Wordaworths : See Ilia Letters to If. Gor- 
don, p. 32, 3id edition. 

t Canons and Decrees of the Council of Trent, translated by th* 
Rev. J. Waterwoith, pp. 17, 18. 

t Bossuet. AvtrtitumenU, cited by Dr. Wordsworth, Letters to M. 
Goudon, p. 262. 



" Can there," he proceeds to say, " be a greater error than 
to suppose that the faith of the Church only developed itself 
as heresies arose and according as she made explicit de- 
cisions respecting it ? On the contrary, the Church never 
pronounced any judgments except in the way of pro- 
pounding the faith of the past."* To the same effect Dr. 
Milner says, in his well-known work, " The End of Re- 
ligious Controversy" — " It is a fundamental maxim never 
to admit any tenet but such as is believed by all the 
bishops, and was believed by their predecessors up to the 
Apostles themselves." And again, " It is proper to ob- 
serve that this holy Church, as declaring her doctrine, 
does not profess to argue upon it in a controversial way, 
either from Scripture or tradition ; much less does she pre- 
tend to make new articles of faith, or to expound the 
original article; in a different sense from that in which 
she has always held them. In short, her constant lan- 
guage is, Nil innovetur, nil nisi quod traditum est. Such 
and such is the sense of Scripture, such and such is the 
doctrine of her predecessors, the Pastors of the Church, 
since the time of the Apostles." Again, Dr. Wiseman 
says, " We believe that no new doctrine can be introduced 
into the Church, but that every doctrine which we hold has 
existed and been taught in it, ever since the time of the 
Apostles, having been handed down by them to their 
successors," &c.f " It must not be thought that Catholics 
conceive there is a certain mass of vague and floating opi- 
nions, which may, nt the option of the Pope, or of a 
General Council, or of the whole Church, be turned into 
articles of faith."} " As we admit that no new reve- 
lation of doctrines can be made, so do we believe that 
the power of the Church consists in nothing more than 
defining that which was believed from all times, and in all 
her dominions."! And, to quote no more authorities, 
Dc Maistrc, in his celebrated work, " Du Papc," contends 
that "there is nothing new in the Church of Rome, and 
that she will never believe anything which she has not be- 
lieved always." 

Such is tho Tradition theory, and such are a few of the 
many high authorities by which it is supported. One would 
hardly expect that statements so plain and explicit, so- 
lemnly propounded by the sacred and oecumenical 
Council of Trent, and re-echoed by many of the most 
renowned theologians ofRome, would be flatly contradicted 
not only by equally eminent divines belonging to the same 
communion, whose fundamental principle and perpetual 
boast is unity of doctrine, but even by an infallible Pope 
himself. And yet, strange as it may seem, the fact it 
so. Pope Leo X., in his famous Bull against Luther, 
entitled " Exsurge Domine," condemns, as heretical, 
the assertion " that it is not in the power of the Church or 
Pope to constitute new articles of faith."\\ Nor, was this 
a novel position. Before Leo's time, and about the 
middle of the fifteenth century, Cardinal Cusanus, an 
apostolic legate, and, as his biographer informs us, " by 
far the first of the theologians of his age," lays down the 
principle, that "the Scriptures nre accommodated to the 
times, and are variously understood at different periods, so 
that at one time they are to be expounded in one way, 
according to the current practice of the Church, and that 
on the change of her practice, its sense is changed also."^ 
That '_' the practice of the Church should at one time 
interpret Scripture in one wny, and at another time in 
another way,"' he goes on to tell us is not surprising, 
because " the interpretation moves in a parallel line with 
the practice ; and the practice which so moves is the spirit 
that gives life." To the same effect, exactly, the celebrated 
Salmeron declares that " God has not given all things te 
all men; that every age should rejoice in its own truths, 
which were unknown to preceding generations."** And 
lastly, even Bellarminc, the great champion of Tridentine 
Romanism, and, consequently, a zealous upholder of tl • 
Tridentinc theory, yet finds himself compelled to admit that 
the " stability of all dogmas depends on the authority of 
the existing Church,'^ and that the Church of latter time 
has power not only to explain and declare, but also to 
constitute those things which belong to faith.JJ This ad- 
mission Bcllarmine was compelled to make by the incon- 
trovertible evidence ot historical facts. He could not deny, 
for example, that before the fourth Latcran Council 
(a.d. 1215) Transubstantiation was not an article of faith. 
He could not deny that the practice of administering the 
Eucharist in both kinds existed in the Latin as well as in the 
Greek Church, down to the age of Thomas Aquinas 
(middle of the thirteenth century). He could not deny 
that it is declared, in the Canon Law, that " many things 
were allowed before the Gospel became clear which are 
now forbidden by the Church"— eg., the marriage of the 
clergy. 

We shall not stop to notice at length the remarkable 
application of this doctrine of a gradual development of 
the articles of faith which was made by the famous Jesuit 
Petavius, about the middle of the seventeenth century, and 
which called forth the great work of the English Protei- 
tant bishop Bull, " Defcnsio Fidei Nieena;," for which he 
received, through Bossuet, the thanks of the Roman 
Catholic Clergy of France. §§ Suffice it to say, that 



• Wordsworth, p 264. t Wiseman, Moorjirld Lectures, vol. 1, p. CO 
London, 1847. J Mil, p. 61. j Ibid, p. «8. jj Bullae Roman, vol. v., 
p. 48J. T CusHn ad Itohein., ip. 2. •• Salimron, dia 57, in ep ad 
Bom. tt Ue sacrum, ii. 25. It Bellarm. deSum Pontif, llb.iv.. c.2-4. 

55 See. nn this auhjeet, Dr .Newman's work, " Prophetical office af 
ibe Church," p. 72, aq. 
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Fetavius asserted that the bishops and Fathers, of the ; 
Church, prior to the Nicene Council, were nearly all 
of the same sentiments as those for which Arias was 
condemned! and, consequently, that the true faith 
Was not fully held in the Church from the beginning, 
hut was only gradually arrived at and developed. The 
infidel historian, Gibbon, gladly seized on this admission 
of so renowned a writer as Petavius, and very naturally 
concluded that he was an Arian, and that the object of his 
elaborate wort was to overthrow the Nicene faith ; but, 
as Dr. Newman well points out, Petavius's real object was 
rosy different, and one much more in keeping with the 
principles of the order to which he belonged. 

In our next number wc shall proceed to give a sketch of 
the more recent history of this development theory. Mean- 
while, we request our Roman Catholic readers to bear in 
mind that the Church which they regard as infallible and 
immutable is at variance with herself upon the most im- 
portant question in theology — a question which undorlies 
all others, and which, in fact, affects the very foundation of 
the Christian religion — the Rule of Faith. The Council of 
Trent, with a host of divines, asserts that it is fixed and 
unchangeable — the same from the beginning, now, and for 
ever. The modern Church of Rome, as represented by her 
choicest and most renowned champions, holds, on the other 
hand, that articles of faith are independent of antiquity, 
and may be called into existence at any time that the 
existing Church sees fit to do so. 



ON THE SUCCESSION OF THE IRISH BISHOPS. 
We have in Ireland two rival Churches, each claiming our 
allegiance, as being the ancient Church of Ireland, by true 
and canonical succession. 

In such a case, it concerns all Christians to know which 
claim is well founded ; for, clearly, both cannot be right, 
and we ought to belong to that which has the valid title. 

A valid and canonical succession of the bishops of a 
Church, has always been considered an important guide in 
tracing the succession of a Church. 

Not as if the mere fact of a regular succession in a 
Church of its bishops is enough, by itself, to entitle that 
Church to the allegiance of Christians ; for the first duty 
of any particular Church is, to preserve the doctrines of 
Christ, and the articles of the Christian faith, pure and 
entire. When any Church requires her members to deny 
the articles of the Christian faith, or to believe another 
Gospel, or to violate the commands and teaching of Christ, 
then it is the duty of all Christians to come out of that 
Church, and be separate from it, sooner than submit to 
such terms of communion. In such a case, even the most 
Talid succession gives no title to the allegiance of Christ's 
people. This principle is acknowledged by all. 

We have hitherto discussed, in various ways, which 
Church in Ireland does really hold and preserve nil the 
articles of the Christian faith whole and unadulterated. 
Our readers are in a position to form some opinion upon 
that question ; and we think it time to invite discussion 
on the question of fact, " which Church has really pre- 
served an unbroken succession of bishops in the Irish 
bishoprics ?" 

Our Roman Catholic readers will, no doubt, suppose 
that here, at least, the case is clear on their side ; and they 
•will, perhaps, wonder that we should bring this subject 
under discussion at all. But they should remember that 
we have always professed to search for truth, on whatever 
side it may be found; and we have no disposition to shrink 
from any discussion which may throw light on the truth. 
And this give3 us a right to ask them to consider this 
question with the same candour and patience with which 
they receive our discussions on other subjects. 

Our Roman Catholic readers have, no doubt, heard it 
assci ted often enough, that the Roman Catholic Church 
has maintained an unbroken succession of bishops in all 
the Irish bishoprics since the Reformation, and before it. 
But we ask them to consider, has any Roman Catholic 
bishop or priest ever produced to them a list of the bishops 
forming the succession in anyone bishopric? Wc think 
it very likely that no one of our Roman Catholic readers 
has ever seen such a list of the succession of Roman Catholic 
bishops in any one bishopric in Ireland. If any of our 
readers can give such a list, we are ready to publish it. If 
no such list can be produced, the common assertions, that 
a succession of Roman Catholic bishops has been regularly 
kept up in Ireland, are worth nothing. In this, as in all 
other things, we want our readers to learn the difference 
between assertions and proofs. 

We will insert in our journal, from time to time, as we 
have room, lists of the bishops of the Irish Church, who 
nave been consecrated in regular succession from those Irish 
bishops who, at the time of the Reformation, renounced 
certain errors then prevailing. And we call on all Roman 
Catholic bishops, and priests, and laymen, to come forward 
with lists of Roman Catholic bishops, in regular succession 
from those same bishops or their predecessors. This will 
enable all to judge for themselves by proofs, and not by 
assertions, " who have really preserved the succession of 
bishops." 

The task will be easy on our side, for our lists have al- 
ways been published to the world, whereas no Roman Ca- 
tholic lists have ever been published ; which in itself might 
well lead people to suspect where the succession is really 
to be found. 



Our lists will be taken from Sir James Ware's learned 
work on the Irish bishops. But where will Roman Ca- 
tholics look for their lists? The following passage from an 
Irish Roman Catholic historian, Philip O'Sulhran Bear, 
in his " Historia Catholica," does not seem to afford much 
hope of making out the Roman Catholic lists ; where we 
must observe that this work was first published in 1621 — 
84 years after the first renunciation of the Roman Supre- 
macy, and 61 years after the complete Reformation under 
Queen Elizabeth : " a wholesome counsel is begun, that 
in all places of the realm there should be priests who may 
have the care of sonls ; which, that it may be more easily 
understood, it must be recollected, that there are four arch- 
bishoprics in Ireland, and a great many bishoprics, and 
that all of them at this day are possessed by the leaders 
of heresy, and that, on account of that, Catholic prelates 
are not appointed to the titles of them (that is, of those 
bishoprics), except on rare occasions ; because, with- 
out the ecclesiastical revenues, such a crowd of bishops 
could not appear to be able to maintain their dignity and 
honour; wherefore, four archbishops, who are appointed by 
the Roman Pontiff, constitute vicars general in the suffra- 
gan bishoprics (the apostolic authority acceding), either 
priests, or clerics, or men of the religions orders."* Here is 
certainly a serious gap in the succession of Roman Catho- 
lic Bishops in Ireland, and one which we believe was not 
stopped for some twenty years after that. 

During that whole period, as O'Sullivan says, Roman 
Catholic bishops were rarely appointed to the titles of 
those bishoprics. 

This expression, " appointed to the titles of them," 
seems a strange one : it might seem more natural to speak 
of men being appointed to the bishoprics than to the titles 
of the bishoprics ; yet O'Sullivan is strictly correct in so 
speaking, for several whom we find mentioned in his history 
as Roman Catholic bishops were not bishops at all, they 
were only persons nominated by the Pope to be made 
bishops, but not consecrated, which alone can make a 
man really a bishop. This was the case with Eogan 
M'Eggan, whom we meet twice in O'Sullivan's History 
(pp. 78 and 244), and in each place he is called "Episctpus 
Rosa desiynatus," which expression means that he was 
named for the liishopric of Ross, but not consecrated, for 
the term desiynatus is never applied to a consecrated 
bishop. 

We must say that this showed good taste, and a feeling 
of religious decency, in the Pope. For this M'Eggau was 
a priest who was sent over by the Pope as a political agent 
to conduct the war which the King of Spain was then 
waging in Ireland against the Queen of England : it 
helped the agent's proceeding, to have the name and title 
of a bishop, but the Pope had more decency than to con- 
secrate him as a bishop on such grounds ; and the discretion 
which the Pope exercised seems a wise one, when we come to 
read the account of M'Eggan's death in Stafford's Hibernia 
Pacata — " Owen M'Eggan, the Pope's apostolic vicar, so 
often before mentioned, to put fresh heart into his com- 
pany, with his sword drawn in one hand, and his portius 
and beads in the other, with one hundred men led by him- 
self, he came boldly up to the sword, and maintained a 
hot skirmish until he was slaiu with a shot."— -Page C61. 

Such an employment and death was certainly much 
more suitable to an " apostolic vicar of the Pope' than it 
would have been to a Christian bishop ; and, therefore, it 
was an act of decency in the Pope to give this'skirmishing 
priest oniy the title of a bishopric, and not the consecration 
or office of a bishop. 

But while we givo the Pope full credit for this feeling of 
decency about the episcopal office, wc must remember 
that such " titular bishops" were not bishops in reality, 
since they were not consecrated, and, therefore, kept up no 
succession. 

We must guard our readers from imagining, from what 
O'Sullivan has said, that a succession of Roman Catholic 
archbishops has been kept up in the four archbishops of 
Ireland ; this was for from being the case. Thus, in the 
case of Dublin, for seventy-six years, from the year 1535 
to 1611 (with the exception of the four years from 1555 to 
1559) we find no archbishop of Dublin in communion with 
thePope of Rome. There was, indeed, a Matthew deOviedo, 
a Spaniard, called Roman Catholic Archbishop of Dublin, 
in the year 1600, but he too was merely an agent in the 
Spanish war in Ireland, put forward with the title of a 
bishopric, but not consecrated, and, therefore, no bishop 
at all. 

Whether Roman Catholics can show a clear snecession 
in the Archbishopric of Armagh, the See of St. Patrick, 
we will put to the proof in our next number. We will 
give the succession of the Archbishops of Armagh down 
from Primate Cromer, who was Archbishop of Armagh in 
1 540, before the Reformation. We now call on all Roman 
Catholic archbishops in Ireland (especially Dr. Dixon), on 
all Roman Catholic bishops, priests and laymen, to send us a 



list of Roman Catholic archbishops in succession from 
Primate Cromer, with the dates of the vacancies and 
appointments, and the authorities in proof of each. If any 
«nch list should be sent to us, we wQl publish it ride by 
side with our own list ; if no such list should he sent to 
us, Roman Catholics may well suspect that H is as great a 
puzzle to make out a Roman Catholic succession in Armagh 
as in Dublin. 

We have now put this question in a position in which it 
may be fairly examined and discussed ; and we trust that 
our readers will look with interest for the results. 



* '* Ut autem in omnibus recti! loeis sint Saceruotea, qui anlmiirum 
enram irerant. salubre consilium est initum, quod ut facilius pttr- 
rlpiatur, in memoriam revocanuum est; in Ibernla Arcttiepiscopatus 
qtlatnor, et Episcopates complures esse, omnesqae hodie ab I sare.i- 
archis po.*siden ; ob i>!que titults eorum Cit'licilicos prsesulea nonnist 
raro ereari, quod sine vecti«aiibu3 Eccleaiasticis tunta Episcoporuiu 
turba dignitatem et honnreni tueri non posse videatur. Qnamobrein 
ArchiepiBci'p) quatuor. qui sunt a Romano Pontince inaugurati in 
SttfUMftaueis E|*i»copalibus vicarios centrales constituent aurhoritate 
apostoiica accedente, sacenioies. sive clericos, sive reliitiosoa." (His- 
toria Cathoticu, p. 237. Dublin, 1*50. Edited by the Rev. IJatttiew 
Kelly, Professor of the College of Maynuotli.) 



THE ARCHBISHOP OF SPALATRO'S REASONS 

FOR RESIGNING HIS ARCHBISHOPRIC. 
In conducting controversy with Roman Catholics, Protes- 
tants are apt to overlook the great difficulties that stand in 
the way of a fair consideration of the arguments they mar 
be able to adduce ; themselves brought up in a Church which 
recognises the right and duty of all its members to weigh 
and consider the reasons of their belief, they forget that in 
the Roman Catholic Church, faith is measured by the un- 
wavering assent, which its members are called upon to 
give to every dogma contained in its decrees ; and that 
to question and discuss the grounds of belief, is prohibited 
as the first step to infidelity. To one thus educated and 
instructed, discussion and controversy is necessarily most 
abhorrent ; and it will, we believe, be generally found, that 
where a change has taken place, the most difficult step in 
the way of the convert has been the taking into considera- 
tion at all the arguments of those who differed from 
them. 

Indeed it is to this point also that the rulers of that 
Church have directed their most unwearied attention ; and 
they never have hesitated to exercise their authority in 
restraining their flocks from reading or discussing the pub- 
lications and arguments of those who oppose their preten- 
sions. For this reason their Index Expurgatorius classes 
in the same category, the writings of a Milton with those 
of a Voltaire, and they silenced and imprisoned a Galileo, 
because his discovery of the true motions of the heavenly 
bodies was supposed to militate with the teachings of the 
infallible Church. 

We have been led into these observations by the perusal 
of an old document, published in 1616 by Marcus Anto- 
nius de Dominis, at one time Archbishop of Spalatro, and 
Primate of Dalmatia and Croatia; but who lost those high 
offices by bis seceding from the Church of Rome, and em- 
bracing the reformed doctrines. And though the subse- 
quent career of this eminent man was not altogether con- 
sistent with his new profession, we give extracts from it to 
our readers, for the purpose of showing the great difficul- 
ties that stand in the way of inquiry, by even the most 
eminent and learned members of the Roman Catholic 
Church. 

The document professes to state the reasons which led 
De Dominis to embrace the reformed doctrines ; and, after 
stating the high dignities to which he had attained, and 
the prospects opened before him of reaching even higher 
dignities, it proceeds thus — 

" For the most part, from my childhood, I was brought 
up among the Jesuits in holy study, according to the com- 
mon doctrine of the schoolmen, and the received opinions 
of the Church of Rome ; for which opinions I was for a 
long space most resolved to die, for I counted it execrable 
to admit the smallest doubt or ambiguity of mind or 
thought, much less of speeches; and being bound up in 
this common reverence of them, if at any time any thought 
had crept in against them, or my studies had suggested 
any doubt, I resolved to use violence against mine own 
reason (as the custom is in matters of faith) rather than I 
should admit the least doubt against those articles of faith, 
which I took for certain. I confess I did feel continually 
some sparks of the inward spirit, which, nevertheless, I 
resisted; yet, I could never freely acquiesce, neither free 
myself of a great suspicion, after I had made some progress 
in the studies of divinity, which suspicion was greatly 
augmented when I perceived they did most rigorously take 
heed that no book, written against our doctrine, should 
be held, or read, by any of us ; that these books were 
altogether forbidden students and men of great learning, 
and well affected to the Catholic religion, I did ever judge 
(as reason will teach every man) was matter greatly to be 
suspected, especially as the Court of Rome suffercii us not 
to use them, even after we had completed our course in the 
studv of divinity and taken degrees therein; yea, and 
after our promotion to bishoprics. This suspicion did yet 
more increase when I saw our masters and professors claim 
this authority to themselves, to be trusted in all they said ; 
that those words and sentences which they did repeat were 
the words and sentences of their adversaries; and, in the 
meantime, the hearers were forbidden, under the pain of 
excommunication, to read the writings of those adversa- 
ries : in suppressing and destroying whereof, they make so 
great business that it is justly to be suspected something 
lurkcth in them which our doctrine is not able to confute. 

He then alludes to his promotion to a bishopric, and 
thus proceeds : — 

'• And because I did acknowledge the proper task of a 
bishop was to preach the Word, I set myself to read ser- 
mons and such books as are appointed for Lent, which did 
soon beget in me a loathing and detestation ; for I saw in 
them, and that easily, a filthy abuse of Scripture, while it 



